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Homily for Trinity XIV: Counterfeiting God, redeeming human 

economy 

 

Amos 8.4-7 

1 Timothy 2.1-7 

Luke 16.1-13 

 

As a child I liked to collect antique coins and banknotes. I 

particularly enjoyed lifting banknotes to the light to look for 

watermarks or the silver thread woven into the paper to see if 

they were real or fake. While I would have been upset to discover 

a fake, there was always something alluring about counterfeit 

money. Certainly, the idea of making my own money with some 

paper and a photocopier was very appealing. It seemed so obvious 

I was amazed no one else had thought of it. Part of the fascination 

of counterfeit money is how well it imitates the real thing without 

being it. The better the counterfeit, the more it allows us to 

manipulate the reality it imitates to our advantage. A high-quality 

counterfeit banknote opens up all sorts of possibilities. The ability 

of a counterfeit to do this is, however, parasitic. It depends on 

what it imitates. In this, it distorts the real thing. When we hold  a 

banknote to the light to ascertain its authenticity, we are implicitly 

upholding a wider reality, a whole economic, legal and political 



2 
 

system; a system which underpins the exchange of goods and 

services, the dignity of paid work, each person’s financial agency, 

and the distribution and growth of wealth. Counterfeit money  

undermines this. 

In our Gospel today, Jesus raises a concern about counterfeiting 

another reality. He warns about a counterfeit God. In more 

conventional language, this is an idol. More precisely, Jesus is 

concerned about how  we make an idol out of our pursuit of 

wealth or mammon.  

The religious concern about idolatry can be exaggerated to 

devastating effect. But at its core lies a crucial issue. To promote 

and serve a counterfeit God  distorts reality. In particular, it 

undermines the reality of what it means that human beings are 

made in the image of God. We are made for a creativity and joy 

that delights in beauty, goodness and truth; for a love that 

celebrates others while enabling us to discover who we are with 

them. We are made for relationships of transcendence where our 

love reaches its true depth in relation to the God who is beyond 

all human schemes and control.  A counterfeit God distorts this 

relationship between God and humanity, and our capacity to love 

freely. As with counterfeit money, moreover, any such counterfeit 

God is more dangerous the more closely it imitates the real thing. 
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In the parable of the dishonest manager, Jesus identifies just such 

a compelling counterfeit in our desire for riches and how it seems 

to achieve a certain amount of good. The idol here is not so much 

about blatant greed but how the pursuit of money mimics and 

feeds on exchanges that foster human community. By acting 

shrewdly, the dishonest manager ensures his future security by 

making others beholden to him through forgiving them their debt.  

Indeed, acknowledging some good in this, Jesus suggests that his 

ingenuity should challenge his disciples to act with similar acumen 

in building up relationships of eternal significance in how they use 

wealth. 

In doing so, Jesus charts a course between two extreme 

perspectives on wealth. One is to identify an increase in wealth as 

a sign of God’s favour, a so-called prosperity gospel which 

effectively condemns the poor outright. The other is to reject 

money altogether which fails to take into account how God in 

Christ redeems and transforms all human activity including 

economics. In contrast, Jesus’s view is more nuanced. He affirms 

how economic exchange is crucial to building up relationships of 

trust, welcome and hospitality. The danger arises  when the 

economic gain this involves is considered the ultimate goal. This 

distorts human reality by measuring the value of every human 
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interaction in financial terms. It emphasises personal gain and 

profit over what comes freely as gift. It leaves out those people 

unable to contribute in financially measurable terms such as the 

infirm, the disabled, the condemned, the dying. It closes out the 

poor even as it makes more people destitute. And, it exploits and 

devastates the  natural world with an insatiable  demand. This is 

the scourge of mammon. 

True economic exchange, however, is one that serves the dignity 

of each human person made in God’s image. Money and 

economic activity are here made to work to a standard beyond 

themselves, one which alters the very nature of economic activity.  

Jesus explains what this entails. In telling his disciple to use 

dishonest wealth to make friends so as to be welcomed into the 

eternal homes, Jesus speak of a different way of handling wealth 

that counters the idol of mammon. He is referring to the 

redemptive practice of almsgiving. Here true riches are gained 

only by giving riches away, and not just for one’s own benefit, but 

truly for the benefit others. 

In this kind of exchange what matters, Jesus tell us, is faithfulness 

in tasks of seemingly little financial significance that are crucial to 

fostering truly human interactions – not simply to make money 
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and give it away, but to give of oneself, to pay attention to another 

person, to listen to their story, to be gentle, truthful, generous, 

grateful. This is to make economics a servant of human solidarity, 

justice, peace not just profit. What counts here is to show oneself 

trustworthy in such seemingly little matters so that these things 

transform and humanize financial dealings, making them work for 

the common good. In an economic model rooted in almsgiving, as 

Jesus says, one gains oneself only by recognising how everything 

we are and possess is already a matter of divine gift that calls out 

to be shared with all. 

In the letter to Timothy, we are reminded there is one God, one 

mediator between God and humankind, Christ Jesus, who gave 

himself as a ransom for all. By living out his full divinity in our 

humanity, Jesus lifts up our systems of economics to the divine 

light. In doing so, he uncovers all the ways the pursuit of wealth 

can be a deadly distortion that seeks to supplant the exchanges of 

self-giving with a counterfeit version that is self-serving. In the 

divine light, Christ reveals that the watermark of truly redeemed 

human economic activity is the self-giving love revealed on the 

cross, vindicated in the resurrection and freely shared with all in 

the gift of the Spirit of life. This love is the mark which we each 

freely receive at baptism to become children of this same light. 
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Indeed, the divine and human exchange of  self-giving love is the 

silver thread that shines out against all violent counterfeits most 

tangibly in the Eucharist. Here in the exchange at the altar, and in 

our hearts, the whole material world, bread and wine as fruits of 

the earth and human labour, the alms we give, and our very selves 

are lifted up through Christ, with Christ and in Christ. In this 

exchange, our lives become transparent to God's presence who 

makes of our ordinary existence the only real currency in the 

economy of love. So let us go out and spend, and be spent. 

 

 

 


