
‘Jesus: A Voice from the Margins’ – A homily for Saint Luke 

  

Isaiah 35.3-6 
2 Timothy 4.5-17 
Luke 10.1-9 

Today we celebrate Luke the Evangelist, beloved Gospel Writer and Physician. Luke, 

perhaps even more than any of the other gospels is a storyteller. His written style is fluid, 

moving from one style of Greek to another. He is clearly at home in the world of the 

Greeks, with his education shown through his use of rhetorical conventions. Not only this, 

but he constantly alludes to Torah and the other Hebrew Scriptures, showing himself to be 

well learnt in the ways of Judaism also. His parables and vignettes are some of the most 

well known, and we only have to think of the parable of the Prodigal Son and the story of 

Zaccheaus, to see just how good a narrator Luke is.  

 In the first three chapters of the gospel, Luke sets the apparent boundaries of his 

own story in ways that make sense to us:  ‘In the days of King Herod of Judea’, ‘Now at this 

time of Caesar Augustus’, ‘in the fifteenth year of Tiberius Caesar.’  In each case Luke draws 

a map of events around figures of royal significance and power. This is just what we would 

expect from an historian. In each of these chapters, however, the story immediately turns 

away from these royal and powerful figures to focus in upon some apparently insignificant 

and edgy figures. Luke narrates a story of a childless, ageing couple, an unmarried mum, an 

eccentric in the desert.  

 In all of this Luke is asking for us to make a shift in our perspective. The people he 

focuses in upon, those who seem to have no claim or stake in the larger world, are precisely 

the people in whom God's purposes are coming to pass. Indeed the whole story of Luke’s 

Gospel is that of a world turned upside down, where the human map is constantly being 

redrawn. Throughout his Gospel, Luke invites us to engage in a moment of alternative 

imagination, to speak an alternative version of reality. He challenges us to see that another 



way of life in the world is not only possible but necessary if we are ever to discern the life 

and activity of God in our world. This is a bold and risky thing to assert, but in Luke it 

becomes nothing less than an imperative. 

 So just what is this alternative narrative world that Luke conjures up for us? Well if 

we take a moment to delve deeper into the resonances that we find in chapters 1 and 2, 

perhaps we will begin to get a hint. Indeed Luke's infancy narratives evoke powerfully the 

compelling alternative world of Torah and the Hebrew Scriptures. After the elegant Greek 

of the prologue, the reader is plunged suddenly into the world of Judges and Ruth. 

Gabriel's annunciation to Mary recalls the annunciation in Judges 13.2-5 and the prophecy 

of 2 Samuel 7.12-16. Mary’s canticle of praise echoes that of Hannah in the Royal books of 

Samuel. In all of this, Luke is creating a mythic world that takes his readers back into the 

story of Israel and then propels them forward into the fulfilment of that story. ‘Remember 

the story of the kings and prophets’, Luke says, ‘well here is the king and the prophet.’   

 But more than this. Luke portrays Jesus coming amongst those frozen in narratives 

of anxiety and alienation and actually performing this new radical story of God’s coming 

into his world. He calls, heals, forgives, teaches, empowers and feeds. In his constant 

clashing with the political and social establishment, in his ironic and parabolic stories of 

loss, humiliation and welcome, and in his local encounters with people, Jesus is constantly 

subversive. Time and again it is the weak, despised and unwelcome who find themselves 

most welcome (we need only think about the sinful woman of chapter 7 becoming the 

focus of attention, or the greedy Roman collaborator Zacchaeus being called to host one of 

Jesus' famous parties). Always Jesus places himself with those whose language does not 

count and whose perspectives are not included. 

 So subversive and earth shattering is all of this, that even John is baffled and 

confused. He sends word from prison, ‘are you for real?’ In Luke 7:22, Jesus answers John, 

‘the blind receive their sight, the lame walk, lepers are cleansed, the deaf hear, the dead are 

raised, the poor have good news preached to them’, Isaiah’s prophecy really is coming true 



in the person and action of this Jesus. 

 At his trial in Luke 22.67 Jesus is asked by the council to tell them if he is the 

Messiah. ‘If I tell you,’ he replies, ‘you will not believe me, and if I question you, you will 

not answer.’ Jesus here places himself with just the sort of people to whom the kingdom of 

God belongs, the voiceless and the powerless. Here he has no stake in the world, no way to 

influence it, nothing to manipulate or control. The mechanical structures of the world will 

continue to dominate and do violence, but strangely they are without power either to 

coerce or contain the subversive mystery which is the kingdom. Those who are broken, 

alienated or disenfranchised by its workings are precisely those in whom God is at work. It 

should come as no surprise to us that the prophet who comes to herald a new reality in 

which the poor and disenfranchised are blessed by God and the rich and the powerful are 

judged should find himself rejected and murdered by those very same rich and powerful. 

 Finally the rejected Prophet is the One vindicated by God through resurrection.  

Once more Luke’s storytelling abilities are made plain with ‘The Road to Emmaus’ narrative 

being one of the most beautiful the Gospels have to offer. Again the personal and 

psychological elements of the story are drawn out by Luke: the mystery of the encounter 

and its pathos, the frustrated hope of the disciples, the eucharistic drama, the burning 

hearts, the disappearance of Christ just as the disciples come to grasp the truth of who he 

is. All these elements draw us into the narrative, making us feel what the disciples feel, 

making it personal to us. This same risen Jesus continues to walk with us today as we 

journey through our lives, he comes to listen to our stories of frustrated hopes and fearful 

dreams, to break bread with us and to invite us into the very hospitality of God. But how 

will we respond?  

    

   

 


