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The plea and thanks of our Eucharistic faith 
 
2 Kings 5.13-7-15c;  
2 Timothy 2.8-15;  
Luke 17.11-19 
 
Nothing makes the blood boil like a note placed under a 

windscreen wiper commenting irenically on our questionable 

parking. A written message politely asking us to please do or 

stop doing something can provoke outrage, made worse if it is a 

reasonable request. The more reasonable,  the more outrage! 

It’s the fact our hand is being forced, reasonable or not. Worse 

of all are those instances when we suspect the motive behind 

the note and its reasonableness is the author’s desire for 

control.  

If you’ve experienced this, you may have sympathy for the King 

of Israel in our old testament reading when he receives a note 

from his sometime ally, sometime enemy the King of Aram. The 

note states simply: “When this letter reaches you, know that I 

have sent to you my servant Naaman, that you may cure him of 

his leprosy.” The reaction? Well, outrage. The King of Israel tears 

his clothes. This may partly be fuelled by the knowledge this is 

not an unreasonable request in the sight of God. That said, it is 
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clear that the King of Aram is using his military clout to achieve 

what he wants. Not through an honest face-to-face plea but as 

a power play from a safe distance in writing. 

This ancient example of political wrangling, much like present 

day politics, sheds light on the potentially fraught reality behind 

two of our most common expressions: saying please and thank 

you. As children we are taught that this is how we express both 

our need and our gratitude with respect. Indeed, from a 

perspective of faith, this teaches our children the very truth of 

their being and our being: that each person is a gift of God made 

in his image worthy of respect. That we depend on God and 

others to be who we are means it is essential to ask others for 

their help, their love, their support. Please. And in being built up 

by others’ gift of themselves, it is also essential for us to give a 

wholehearted  thanks.  Thank you. This is to see ourselves, 

others and the world as God’s gift to be shared in thanksgiving. 

Often, however, our pleases and thank yous fall short. They 

become merely empty phrases conveying nothing but a shallow 

sense of social duty. Our saying please can be manipulative. Our 

thank yous can be superficial yet expedient for keeping up 

appearances. Lost is any sense that saying please expresses the 
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deepest yearning of our souls for what can only be given freely 

– love, joy, friendship, trust. Or, that saying thank you expresses 

with one’s whole heart the joy of receiving such a gift and 

responding with the free gift of oneself. 

The significance of honest plea and thanks is revealed in 

different ways in our old testament reading and our Gospel. 

Returning to the story of Namaan, here we encounter a 

powerful warrior afflicted by leprosy. He needs healing yet he 

must overcome several hurdles before he can express his need 

honestly. Namaan arrives at this point only through the unlikely  

help of unlikely others – a slave, an enemy prophet, his servants. 

A crisis point is reached when the prophet Elisha refuses to meet 

Namaan face-to-face, sending instead a messenger telling him 

to dip himself in the Jordan seven times. Naaman is outraged 

that Elisha will not come to meet him and perform the healing 

on his terms. Crucially the intervention of Naaman's servants 

changes his heart. Acquainted with dependency and their 

master, they speak to his need better than he can. With great 

tenderness, they hold a mirror to Namaan's pride, pointing out 

that he would have submitted to Elisha if the prophet had 

demanded a show of strength as a condition of his healing. 
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Instead, the prophet is asking for a simple gesture of trust. It is 

not through his own strength that he will be saved but his ability 

to express his need, say please, open his heart to what can only 

come as a gift. Namman responds to this personal plea. In being 

healed, not only is his skin returned to youthfulness, but his 

heart is released to express childlike gratitude in thanking God. 

In our Gospel, this dynamic is played out further. Ten people 

afflicted with leprosy cry out to Jesus: please, have mercy on us. 

Jesus responds with compassion and tells them to follow the 

scriptural injunction to show themselves to the priests who 

must verify any healing. As they obey, they are healed of their 

leprosy. And yet this healing has not reached the depths of their 

being for they take what happens for granted. This suggests 

their plea was originally made only out of desperation. It was 

not a wholehearted expression of their being to and from God. 

This comes only from the outsider amongst them, the 

Samaritan, who, upon discovering he is healed, turns back with 

joy to Jesus and prostrates before him giving thanks; a gesture 

that gives voice his very self as gift. It is this joyful thanksgiving 

that constitutes true salvation. Joy is salvation. And, Jesus tells 
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the man, he must get up and go for salvation must be lived out 

in a life of generous thanksgiving. 

This is to share in the life of God revealed in Jesus’s humanity. 

For Jesus constantly gives himself in thanksgiving to the Father 

in the intimacy of their relationship, a thanksgiving that 

culminates in the last supper. Here on the night before he gives 

himself to death on the cross, Jesus give thanks, blesses and 

breaks bread and pours out wine communicating the self-giving 

sacrifice revealed on the cross and vindicated beyond all 

violence and destruction in the joy of the resurrection. 

This is the eternal sacrifice of self-giving thanksgiving that we 

enact in every Eucharist. Like the ten lepers, we gather in 

worship to plead with God asking for his mercy. Like the lepers, 

we listen and respond to the word of scripture. And with the one 

leper, we come into the presence of Christ but not as foreigners 

rather as children of God, lifting our hearts to give God thanks 

and praise. Like Namaan and the Samaritan, our Eucharistic plea 

and thanks are true only if by them we communicate our very 

selves. Through this communion in Christ’s healing presence, we 

are commissioned to get up and go live the truth of our being in 

thanksgiving. How? In what the tradition calls the works of 
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mercy: to feed the hungry, give water to the thirsty, clothe the 

naked, shelter the homeless, visit the sick and imprisoned, bury 

the dead, care for creation, teach the ignorant, counsel the 

doubtful, admonish sinners, bear patiently with those who 

wrong us, forgive offenses, comfort the afflicted and pray for 

others. 

Done wholeheartedly, in acknowledgement of our 

interdependence, these works of mercy become, works of 

thanksgiving. In this way, our please and thank you sound out 

the depths of our Eucharistic faith in all creation.  

 


